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represents ... an advance in genuine knowledge of an external world ; 
and, with the idealist, we should hold that, nevertheless, our objective 
world is a construction; and, with the pragmatist, that it has been con- 
structed in response to the demands of practical life.' 

It is a rather hard pill to swallow, this mixture of realism and idealism. 
Realism it is, apparently, whenever I take the standpoint of external 
observer and look at myself and others, idealism it is when in propria 
persona I become the percipient subject. Still, since Professor Fite re- 
gards these only as more or less temporary foundations on which he 
proposes to build — to be consistent he might have said, data which he 
intends to expand — we can perhaps abide the further question until the 
structure has been reared, or the field at least surveyed. 

Robert Morris Ogden. 
University of Tennessee. 

Les etats mystiques. Brenier de Montmorand. Revue Philosophique, 

July, 1905. Pp. 1-23. 

In the first ten pages of this article the mystical ecstasy of the 
orthodox mystics is described in four degrees: quietude, union, ecstasy, 
spiritual marriage. It is the division made by Ste. Theresa in the 
' Chateaux Interieurs.' In the second section (pp. 10-14) are summa- 
rized the views of Ribot, Godfernaux, Recejac and Leuba on ecstasy. In 
the third and last section (pp. 14-23) Montmorand states his conception 
and his explanation of the mystical ecstasy. 

His first claim is that the psychologists named above ' confuse under 
the name ecstasy phenomena of very different nature.' He would make 
the following five classes: 

1. Physiological ecstasy, or the ecstasy of philosophers. It is the out- 
come of hypertrophied attention. Archimedes during the capture of 
Syracuse is given as an instance. 

2. Hypnotic, or Buddhic, ecstasy. 

3. Cataleptic ecstasy. 

4. Hysteric ecstasy. 

5. Mystic ecstasy, of the orthodox mystics. 

Although these five kinds of ecstasy show marked external analogies, 
they have, we are told, evidently no common measure. Physiological 
ecstasy is characterized by extreme intellectual activity, while Buddhic 
ecstasy and cataleptic ecstasy are accompanied by loss of consciousness. 
Hysterical ecstasy ' is made up of hallucinations which follow each other 
in two alternating tableaux,' while physical ecstasy is devoid of hallucina- 
tion. We need not stop to examine the adequacy of his classification 
and the correctness of the accompanying descriptions. Let us simply 
say that Montmorand did well to remind those of us who treated ecstasy 
a little too much ' in the lump ' of the more or less important differences 
which exist between its several varieties. 

The main thesis of the author is not that there are several sorts of 
ecstasy, but that the orthodox mystical ecstasy differs essentially and f unda- 
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mentally from the other kinds. It differs from them in its cause and in 
its effects. Mystical ecstasy is neither the result of a direct stimulation 
of the nervous system (Buddhic ecstasy) ; nor of an hypertrophied atten- 
tion (ecstasy of philosophers) ; nor yet a ' detached fragment ' of a morbid 
process (hysterical ecstasy). Its effects separate it also from the other 
kinds of ecstasy: they are singularly beneficent, physically as well as 
morally. Mystical ecstasy is 'a kind of vivifying bath out of which one 
issues humbler and more courageous, better tempered for effort and for 
action.' 

In order to account for what seems to him peculiar in the apparition 
and in the effects of the mystical ecstasy, Montmorand uses the familiar 
conception of subconscious activity. "In the first period of ecstasy, 
subconscious activity brings to the self, in the form of symbolic hallucina- 
tions (visions, revelations, internal speech), what Meyers calls sub- 
liminal messages. Later on, the ordinary consciousness [la conscience 
personnelle], becoming somnolent, is enriched, unbeknown to itself, by 
emanations from the subliminal consciousness, which, when the trance 
is over, blossom forth in generous resolves, holy desires, in virtues appar- 
ently spontaneous." To this explanatory use of the subconscious probably 
no one would object, provided nothing extrasubjectif be meant by subcon- 
sciousness. But that may not be the meaning of the author. On page 20 
there is a surprising paragraph, somewhat ambiguously worded, which may 
mean that the author is not satisfied with a purely subjective conception 
of the subconscious, that he holds rather to the views of Meyers or to the 
hypothesis of James (conclusions of ' The Varieties of Religious Ex- 
perience ')• The suspicious sentence runs thus, " Those theologians ap- 
pear to me to be better advised who admit that in the mystical ecstasy, 
knowledge is realized by supernatural means rationally inexplicable and 
quite incompatible with the process by which knowledge is usually 
gained." 

One would have to be either very ignorant of the resources of psy- 
chological science or passionately desirous of believing in the supernatural 
to find support for this theological opinion in the facts described in this 
article. The independence of the mystical ecstasy from voluntary con- 
trol and its two effects, physical well-being and moral elevation, do not 
call for a supernatural explanation. 

James H. Leuba. 
Bkyn Mawb College. 
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VIERTELJAHRSCHRIFT FUR WISSENSCHAFTLICHE PHI- 
LOSOPHIE UND SOZIOLOGIE. November, 1905, Band 29, Heft 4. 
Die Orundlagen des naturlichen Monismus bei Karl Christian Planch, — 
Schluss (pp. 447-494) : H. Planck. - A rather detailed discussion of space 
and time, causality, morality and human life, in which Spencer and 



